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ABSTRACT
[bookmark: _Hlk191304692]The existence of world civilization was born with an identity and is constantly transforming in its maturity. This transformation process includes integrated beliefs, language, customs, norms, rules, organizations, and institutions, all aimed at creating harmony within a framework of tolerance. This research aims to reveal the role of traditional houses, specifically Langolewwo, in fostering diversity and social harmony in Lamakera, Indonesia. It explores the role of Langolewwo as a traditional house in promoting social harmony. Researchers employed integrated triangulation through focus group discussions to ensure the accuracy of the information obtained. The research results illustrate that the social harmony of the Lamakera community is cultivated by aligning community leaders, the community, and the government to internalize the values of the Langolewwo community and mitigate the potential for community disharmony. The community regards Lango’s two principles as sacred values, and practicing these principles is a form of loyalty to the values inherited from their ancestors. Despite various challenges in the modern era, it remains adaptive and transmissive to developments in technology and science. Thus, this study highlights the enduring relevance of traditional practices, such as those associated with Langolewwo, in navigating the complexities of social harmony amid ongoing societal transformation.
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Introduction
As society becomes more connected and dynamic, the desire to establish harmony between individuals and their surroundings keeps rising as a core human goal. Diverse societies with various backgrounds, cultures, and beliefs require mutual understanding and awareness to cultivate harmony. These diverse perspectives also enable people to grasp the essential function of harmony as it creates active social communities within a pluralistic society (Umi & Ichwayudi, 2022). Additionally, the development of harmony provides an actionable base for social stability and long-lasting peace that creates mutual respect between different groups of people (Enos & Buba, 2023). Conversely, social disharmony automatically appears within societies that face discrimination because it damages social bonds and prompts resentment through human decisions (Kleinberg et al., 2020), ethnic divisions (Stroube, 2022), social group differences (Rabl, 2010), and emotional turmoil experiences (Iwamoto et al., 2022).
To ensure zero discrimination, tolerance must be promoted in society. Tolerance is needed as a feature of social balance and open-mindedness, as well as becoming a form of accommodation and social interaction (Alarcón Conde & Rodríguez, 2020; Espin Maldonado et al., 2017; Minh Pham et al., 2020). Tolerance can also become a local resource where there is interaction between stakeholders with asymmetric power (Bararzadeh Ledari et al., 2021; Terada et al., 2021). Subsequently, the concept goes past simple coexistence by valuing different viewpoints, religious beliefs, and cultural identities as enrichment to the community. This embrace of differences is intrinsically associated with the maintenance of togetherness, peace, and love (Howick & Lazzaro, 2014; Putri et al., 2023). Thus, tolerance needs to be maintained in various social, spiritual, and cultural contexts (Pires et al., 2020; Yang, 2022).
Moreover, ethnic communities sometimes also have their own mechanisms to maintain harmony and manage conflicts. This phenomenon stands out prominently in Indonesia. Indonesia has extensive cultural diversity between communities, and they often maintain distinct approaches toward conflict resolution that tend to be deeply rooted in local customs (Eko & Putranto, 2021; Mazya et al., 2024). Consequently, every community has unique ways of handling conflicts, which create substantial variation between different communities (Diab et al., 2022). These local communities produce wisdom through context-specific solutions that have been created generation after generation to maintain social harmony and conflict resolution in their own distinctive frameworks. For instance, councils of leaders (dewan adat) act as primary mediators to resolve disputes among ethnical communities in numerous regions. These respected elders are perceived as excelling in local wisdom and traditional knowledge to establish dialogue so that both disputing groups can find common ground. 
Beyond human mediators, physical spaces and objects can also serve as essential elements for conflict resolution. They are not only neutral elements; rather, they are places and objects that have symbolic meaning and cultural value that support the legitimacy and efficacy of dispute resolution (Appiah-Thompson, 2020; Garing et al., 2023). A strategic choice of setting or inclusion of significant objects holds deep meaning to shape social dynamics while advancing the main goal of creating harmony and reconciliation. For instance, the traditional house (rumah adat) in several Indonesian communities functions as both a residential space and a central location for communal events, including dispute settlement. This practice of utilizing culturally significant spaces and objects to resolve conflicts is particularly apparent in the Lamakera society.
Lamakera society is a close-knit community where people are connected by deep, natural, and lasting bonds. In this community, relationships are often based on family ties, kinship systems, and adjacent settlement patterns. The social pattern that developed in Lamakera clearly shows an integrated or harmonious social life. This is clear because, over time, the people there have never experienced serious conflicts. Instead, they live together in harmony and mutual respect. Despite being predominantly Muslim, Lamakera society exhibits significant ethnic diversity. There are seven tribes, each with its own tribal chiefs and clans. The combination of inherent population diversity and multiple group interests underlines the necessity of achieving tolerance and harmony to create daily security for all seven tribes. In Lamakera, traditional institutions also become the locus of public meetings and aspirations for ideas and decision-making (Latuconsina et al., 2020). These traditional structures both engage independently with and interact with different governmental institutions that exist throughout the broader society. To anticipate potential religious, ethnic, and racial conflicts, Lamakera also has local wisdom known as Langolewwo. 
Langolewwo is a traditional home (rumah adat) that serves as both a communal house and a house of worship. It unites religion, ethnicity, and race in the seven tribes. So, it becomes a common forum for all tribes, particularly in the Kampung Salib (Cross Village). When tribal chiefs encounter conflicts among their constituents that are difficult to resolve within their own tribal structures, they may refer these matters to Langolewwo. Through this process, the Langolewwo Chief maintains his position as a dedicated conflict mediator who leads discussions between representatives from every one of the seven tribes. The existence of Langolewwo as a traditional institution effectively minimizes the resolution of community problems through formal legal courts. It offers a culturally suitable and community-driven alternative to preserve social harmony. Unfortunately, there is still no scholarly work that addresses the operational framework of Langolewwo alongside its influence on the social cohesion and harmony of the Lamakera community. 
Therefore, this study aims to investigate the specific and vital role of the Langolewwo traditional institution in fostering harmony in Kampung Salib (Cross Village), East Nusa Tenggara. The primary objective is to understand both the methods through which this indigenous institution operates and its success in handling conflicts between different groups within a mixed population. The study offers a unique novelty because it closely examines the indigenous method for settling societal disputes. This study’s subject matter possesses significant value since it can serve as a reference point for indigenous communities that confront internal tensions. It underscores that formal legal processes, which generally involve significant expense and time-consuming procedures, are not the sole method for handling social disputes. 

Method
This current study used a qualitative ethnographic approach. The ethnographic approach was used because the research focus is a form of social research characterized by a particular social phenomenon, and not hypothesis testing (Madden, 2022). It uses unstructured data and analyzes data that includes the interpretation of meaning and function as explicit human action (Dittrich, 2021). In this context, the available data appeared to be unstructured. In the field process, researchers would adjust to the research focus. Moreover, it described and captured the meaning of the dynamics of social religion in the local wisdom tradition of Langolewwo. Data analysis was carried out directly when the data collection process was carried out by understanding the function and meaning of each action function related to society. This research was conducted in Lamakera Village, East Solok District, East Flores Regency. Seven tribes were the object of research: the Lewoklodo, Ema Onang, Kiko Onang, Kampung Lamakera, Hari Onang, Lawerang, and Kukun Onang. Subsequently, the sources of information for researchers were the tribal chiefs of the seven tribes in Lamakera, the religious village government, and the local community. Secondary data sources could also be acquired from documentation and other sources. 
The research instrument used interview guidelines, documentation, and observation guidelines. The data analysis technique was carried out descriptively based on the meaning of the information found. In other words, the description was a description of the concept that has been interpreted by the informant, namely, about the informant’s native language, combined with the researcher’s language after being studied in depth. Likewise, interpreting historical phenomena was carried out speculatively, namely understanding historical phenomena in the cultural environment in a time circle with dimensions that arise, develop, progress, and retreat. 

Results and Discussion
Religious, Freedom, and Tolerance
Cooperation and relations between religious communities are a necessity. The establishment of strong cooperative ties between communities appears in various theological and sociological perspectives. In the Islamic perspective, for instance, there is a wide range of perspectives toward interreligious dialogue, which mirrors the continuous development of cross-religious community relations (Rofiqi & Haq, 2022). Tolerance growth has emerged as a vital social requirement because it creates stable social structures that drive societal development and stronger community accountability (Rahman et al., 2022).
In Lamakera, the communities maintain a peaceful coexistence rooted in their commitment to following shared norms, religious values, and cultural traditions that collectively shape their members’ daily behaviors and attitudes. The combined power of normative, spiritual, and cultural elements develops a strong social fabric that successfully reduces potential causes of intergroup tensions. Consequently, the social order throughout Lamakera effectively supports understanding inter-religious dynamics because its central values persistently appear in daily social interactions and group rituals. Shared social norms, often unwritten but deeply embedded, determine expected behavior and foster a sense of shared responsibility and respect among members of society (Arendt et al., 2023). These norms, frequently derived from religious values and historical cultural traditions, establish a foundation for social interaction (Levinson & Enfield, 2020). 
In contrast to the prevailing Islamic majority of the Lamakera society, Kampung Salib (Cross Village) exhibits a distinct religious composition characterized by a Christian majority. In this unique context, interreligious dialogues are a daily occurrence. The goal is to help residents learn and accept religious diversity in everyday life. The dialogical approach cuts across religious boundaries because members of seven tribal communities actively exchange ideas about safeguarding their cultural identity against the impacts of modernization. Far from being a taboo subject, interfaith dialogue within Lamakera society functions as a bridge-building process to eliminate misunderstanding while strengthening connections between religious communities. These kinds of religious discussions are a crucial part of keeping the peace and ensuring everyone can practice their faith freely, as they allow different groups to understand and respect each other’s beliefs and collaborate towards shared objectives (Ciocan, 2024; Pamuji, 2025). Studies of multiple religion coexisting communities show that interactions demonstrate joint efforts, acceptance, and complete integration patterns that result in peaceful interfaith family ties (Harahap et al., 2023; Sumi, 2025). 
Moreover, it also emphasized the importance of expanding channels of collaborative activities between religious communities (Akhtar & Abdullah, 2023). Village-level activities, state-organized events, religious celebrations, and cultural preservation endeavors constitute the efforts to build tolerance across different domains of community life. Numerous studies have shown that participatory community agendas help develop active expressions of diversity, harmony, and local wisdom internalization (Mufi et al., 2023; Setiyani et al., 2022; Sobby & Yudha, 2023). Since tolerance manifests through everyday life, residents of Kampung Salib practice exceptional inter-religious collaboration through respectful daily engagements and community events. The principles embedded in Langolewwo guide religious harmony patterns in the community because they create space for accepting diverse beliefs alongside social unity and mutual respect. Interview data of participants, exemplified by the testimony of participant AW, described implementing tolerance-based practices in everyday life. This highlights the resident’s personal commitment to this value that matches those essential principles found in Langolewwo. The continuous and normalized practice of tolerance across different communities establishes a remarkably resilient environment (Foner et al., 2020). In this environment, the community acknowledges differences and values them as essential components that enrich their interconnected and diverse social structure (Yana et al., 2024). This practice of acceptance creates mutual social cohesion, which allows the community to navigate diversity harmoniously while reinforcing the importance of people taking individual actions to sustain unified tolerance.
The distinct social-religious interactions between people in Kampung Salib become most apparent when community members participate in major ceremonies such as death ceremonies and private religious rituals. During death ceremonies, the Lamakera people show a continuous religious tradition by providing communal assistance during prayer rituals regardless of the religion of both the deceased and the bereaved families. The help provided by community members often arrives as monetary donations along with essential materials and financial support. The practice demonstrates that religious diversity does not disrupt social connections or unity between community members (Gede Agung et al., 2022). On the contrary, these religious differences serve as a powerful social capital component to build harmonious and brotherly relationships among the religious groups of the village, specifically during the hardships or emergencies (Noorbani et al., 2022; Skura, 2024)This collective communal care, deeply aligned with Langolewwo's principles, transcends religious differences to showcase humans’ fundamental values of collective support and compassion. The foundation of Langolewwo expresses communal solidarity and reciprocal assistance through mutual aid observed at important life events and free from religious and tribal confinements. The local wisdom shapes inter-religious harmony through shared grief and support practices which consolidate social bonds within Kampung Salib while demonstrating the practical lived values of the community.
In addition, Kampung Salib citizens frequently declare in a unified voice about the enormous religious value of their maintained rituals to showcase the longstanding history of community interfaith relations. The Constitutional Court recognized this long-standing practice of tolerance through an official declaration acknowledging that “the practice of tolerance and diversity has existed since there is life in the Kampung Salib (Cross Village).” Another community member, OBS, echoed this sentiment, emphasizing that “interfaith relations here are built on a foundation of strong, positive unity.” It emphasizes that the interfaith relations in Kampung Salib are based on a powerful, positive, and harmonious foundation that surpasses simple passive tolerance. The long-established tolerance culture acts as a fundamental protection method for maintaining social bonds and cohesion in Kampung Salib. The concept maintains peaceful relations among different religious groups and also serves as a community advancement tool by facilitating collaboration to bridge possible social gaps caused by diverse religious beliefs (Ahmed & Adnan, 2024; Hutabarat, 2023). Crucially, the enduring harmony remains fundamentally connected to the Langolewwo. Through its traditional unifying role, Langolewwo demonstrates high levels of tolerance among religious and ethnic communities. As a universal platform that combines all tribes, its authority to mediate inter-group disputes through the guidance of the Langolewwo Chief and tribal representatives strengthens principles of mutual respect and peaceful coexistence. This peaceful coexistence's extended length and deep presence reflect a tough social foundation that preserves its strength through religious diversity, demonstrating successful transfer of tolerant principles from one generation to the next.
Furthermore, a strong collaboration system between different religious communities establishes an essential defense against the growth of religious fanaticism. The emergence of religious fanaticism in pluralistic social environments generates misinterpretations and rejections of diverse perspectives because of inadequate understanding between groups (Farid, 2024). As a consequence, religious fanaticism can cause conflict between communities. This ideological rigidity in society often develops into actual community clashes, which destroy social stability and disrupt harmony in society (Iheanacho, 2019). Historical records show that Indonesian history has witnessed various inter-religious and inter-ethnic conflicts, especially during the New Order period (Takdir et al., 2021). Local identities combined with inclusive national narratives became the primary factors that helped the nation succeed in dealing with these challenges while rebuilding social cohesion. In Kampung Salib, the traditional institution Langolewwo fulfills a crucial role in creating a collaborative atmosphere and reducing religious fanaticism. Langolewwo operates as a forum for dialogue that helps seven tribes understand each other and stops ideological barriers from developing into extremist views. The development of productive religious community cooperation through collaborative inter-faith dialogue, often facilitated by institutions like Langolewwo at the local level, plays an essential role in preventing extremism and lowering the risks of religiously sparked conflicts. Sincere dialogue creates better opportunities for mutual understanding and shared benefits, which lead to positive changes within a nation-state's progress and stability (Pabbajah, 2021; Siddiq et al., 2024). Ultimately, the practice of religious harmony that exists between communities in Kampung Salib (Cross Village) predates modern times because it has been transmitted across numerous generations. 

Religious Harmony in Kampung Salib (Cross Village)
As previously discussed, developing and preserving harmony is essential to support the welfare and stability of multicultural communities. The government serves as a fundamental component in establishing religious harmony by providing a sense of security, comfort, and protection for the community and its citizens (Christian et al., 2023). A secure and respectful environment prevents individuals from challenging the current social structure. The successful execution of governmental initiatives requires public involvement that follows democratic governance principles for the development of public life (Mustofa, 2022). Multiple initiatives dedicated to religious harmony combine efforts to strengthen interpersonal bonds through friendship/brotherhood and active preservation of local wisdom, which serves as a vital unifying force and inspiration for communal unity. This process of fostering harmony can also be created through the construction of geographical awareness, village history, participation, and contestation in maintaining local wisdom values (Maknun, 2020). Subsequently, the core values of local wisdom stem from a love for nature and God, responsibility, discipline, independence, honesty and polite respect, compassion and care, confidence, creativity, and hard work. 
Lamakera residents who live in Kampung Salib demonstrate essential knowledge regarding harmony maintenance in a rural context. They possess this inherent knowledge because they maintain strong values of tolerance in their social activities, likely supported by the principles of Langolewwo. This tolerant attitude is supported and reinforced by a strong and enduring cultural value framework that shapes their communal life and interpersonal relationships. The harmonious blend of tolerant principles, strong cultural roots, and the guiding principles of Langolewwo enables the community to endure diversity-based challenges while preserving its commitment to peaceful relations. It is consistent with the following statement made during an interview by AK, one of the research participants:  
If you look at it, the potential for harmony can turn into a potential problem at any time if the government and society are not able to organize and campaign for it properly. Moreover, cities are sensitive to these issues. This is in contrast to those in rural areas, which are not affected by these issues. Our approach is a revenue approach so that potential problems are avoided. This is due to the existence of high inter-religious tolerance and well-developed social interaction, and is framed by down-to-earth cultural values (AK, Interview, 5 January 2023).
The excerpt above underscores the fundamental difference in social stability that exists between urban areas and rural communities. AK’s observation suggests that harmony in urban settings is more fragile and vulnerable to interruption than in rural settings. This is because urban life is more intricate and diverse, making it harder for diverse communities to get along (Ranaweera, 2024). On the flip side, AK argues that rural communities, exemplified by the Lamakera community, often show greater resilience to these divisive forces. This resilience is due to the presence of stronger social bonds, deeply rooted cultural norms that encourage tolerance, and well-established ways to handle conflict, all of which help keep tensions at bay (Pajarianto et al., 2022). The case of Kampung Salib thus demonstrates that strong social bonds supported by common cultural characteristics and possibly strengthened by traditional institutions such as Langolewwo function as vital protective methods that enable religious harmony to thrive in diverse circumstances.
Building upon this understanding of the protective role of local factors in fostering harmony, social harmony is further achieved by active utilization of local traditions. Local resources and wisdom from the community enable people to perform activities as part of their religious beliefs and cultural traditions. This is exemplified by the Amaf tribe in Sonaf Maubesi, Insana District, where respected elders (Uem Le’u) and traditional narratives (Uem L’eu’s) play a significant role in various aspects of life, including their spiritual understanding (Benu, 2021). The community considers these sacred elements as being deeply meaningful while having strong traditional roots and enduring existence that ties to beliefs about divine and ancestral forces. Likewise, in Kampung Salib, the social institution of Langolewwo fulfils this role as it functions as a core center for communal activities and dispute settlement. Langolewwo, like Uem Le’u, functions as a culturally meaningful conflict resolution method for maintaining social harmony by uniting religious and community values in ways that respect existing cultural conventions. In this sense, local wisdom plays a crucial role because it weaves together various local religious, cultural, and social values.
Even though local institutions have strong cultural aspects, religion also plays a key role as a belief system that supports values in promoting social cohesion. The system of values derived from religion performs as a fundamental belief structure that enables the appreciation of joint principles and fosters social cooperation, resulting in religious communities uniting under unified moral principles (Ali, 2024). Religion functions as an important uniting force that prevents the potential creation of separate social groups (Alam & Siyam, 2024). This is supported by the perspective of a research participant, MI, who stated: 
Freedom of religion is regulated in the Republic of Indonesia's law, specifically in Article 29. This means everyone has the right to practice their religion freely. However, each religion should also follow ethical values to prevent conflicts between different religious groups (MI, Interview, 5 January 2023).
The MI statement highlights a key principle that Indonesia protects religious freedoms, but social stability requires religious groups to follow common ethical standards. The merging of religious beliefs with ethical conduct becomes highly significant within communities like Lamakera, which operate under local institutions such as Langolewwo. The Langolewwo serves as a neutral cultural forum for discussions and disagreements regarding ethical values, strengthening religious cooperation by integrating traditional cultural customs. The ethical guidelines established through religious teachings guide both personal conduct and relations between different groups (Bag, 2023), while Lango Lewwo offers real-world procedures for managing conflicts and promoting shared ethical values throughout the community. This double adaptive strategy creates stable foundations for the Lamakera society to thrive.
Referring to forms of reconciliation, religious motives, a sense of shared fate, and similar struggles are all compelling reasons to strive for peace. Reflecting on the case in Ambon as an example, harmony can be sustained through relationships that are mutually fulfilling and positive, with a shared commitment to building a better future and alleviating suffering, thus preventing the recurrence of past conflicts (Montana et al., 2019). In this sense, Langolewwo plays a crucial role because it weaves together various local religious, cultural, and social values. It establishes a values-based method for communication and conflict management that consolidates communal bonds above differences in religion to enable lasting peace in the community (Timbasz et al., 2020)Langolewwo's effectiveness arises from its deep cultural ties within Lamakera, combined with its status as a neutral institution respected by the community. It utilizes traditional practices and wisdom to create a meaningful reconciliation process that fits the community's cultural expectations. Additionally, Langolewwo's role spans past conflict resolution into advancing ongoing dialogue and cooperation between religious and ethnic groups so that mutual understanding and respect arise to prevent conflicts.
Besides, Langolewwo functions as a uniting element that encourages religious groups to develop connections by organizing diverse social activities. This kind of local wisdom unites different religious beliefs to foster communication and collaborative efforts (Gede Agung et al., 2024). Similar to the Praba Buddhist Monastery in Yogyakarta, which is open to people from diverse backgrounds, the Lamakera community utilizes Langolewwo to accomplish similar tasks of social cohesion and harmonious coexistence. However, while the monastery established a religious framework, the organizational framework for Langolewwo remains deeply connected with the community's local cultural heritage and historical events. Langolewwo serves as a core local institution that promotes peaceful inter-tribal relations among Lamakera's seven ethnic groups. Local wisdom becomes a neutral environment for people to engage in open dialogue, resolve conflicts, and share their common values respectfully (Sulaiman et al., 2022). It fosters environments for interfaith understanding that expand from Kampung Salib into wider areas, creating broader frameworks of tolerance that enhance nearby interreligious harmony initiatives. 
Moreover, the local wisdom of the community holds important values that shape the character of Islamic education. Through generations, local wisdom has educated people about core values that go further than religious doctrine to teach fundamental ethical codes and principles of social harmony (Hidayati et al., 2020). These principles include not seizing what belongs to others, not imposing one's beliefs on others, collaborating, and demonstrating tolerance. These kinds of values are the foundation for a meaningful life, guiding the way people live, appreciating beauty, acting with good morals, and understanding the world around them (Taja & Sartika, 2021). Islamic education in Lamakera most likely incorporates these time-tested values through curriculum design and pedagogical strategies, teaching both religious knowledge and practical ways to apply ethical principles. Within Lamakera society, Langolewwo promotes democratic principles together with equal standing for all individuals. The inclusion of these values within Islamic schools in Lamakera reinforces both the established social arrangements and the development of a well-functioning fair society. Through this educational philosophy, students develop a balanced character that pairs spiritual direction with social consciousness. 
[bookmark: _Hlk196471909]Accordingly, religion and culture interact with various dynamics. Religious individuals should, through the guidance of religious leaders, actively strive to collaborate with everyone. They should not let differences in religion, ethnicity, or customs stop them from cooperating. In Lamakera, particularly in the East Solor District, people from various religions live together peacefully, with harmony and mutual respect. The guiding principles that underpin this harmonious coexistence are rooted in their sacred texts. These texts emphasize religious moderation and the importance of maintaining social harmony, especially as interpreted through local wisdom such as Langolewwo in Kampung Salib. The existing tolerance and diversity management systems of Kampung Salib serve to prevent conflicts and maintain community peace by actively resolving potential issues. The successful application of religious freedom and harmony becomes apparent since there is no noticeable conflict between different religious communities. It implies that there has been cooperation between one religious group and another. Residents believe religion and faith are individual matters. Thus, they prioritize the acceptance of multiple religious perspectives. This can also be seen clearly in the behavior of religious communities in East Nusa Tenggara in general and in East Flores in particular. They are very harmonious in building peace in the Flobamorata region (Flores, Sumba, Timor, Alor, and Lumbata). Thus, this shows the existence of local potential or indigenous knowledge of the community to maintain harmony in life. 

Conclusion
Based on the discussion above, a few points can be concluded. First, the Langolewwo has been an important part of the Lamakera community since the beginning. The people of Lamakera come from different tribes and are mostly immigrants. Despite being surrounded by villages where most people are Christians, Lamakera has managed to maintain harmony and tolerance among its diverse religious and tribal groups. Second, the local wisdom of the Langolewwo, which is still preserved by the seven tribes, is unique. This wisdom has been maintained amidst the onslaught of highly advanced technological developments. Third, the Langolewwo serves as a sacred meeting place for the seven tribes. By involving the Langolewwo, any issues are usually resolved smoothly, with the village government often working together with the tribes to ensure everything runs well. 
The study of the Langolewwo in Lamakera provides significant implications for understanding the role of local traditions in fostering social harmony and resilience in the face of modernization. It suggests that incorporating and respecting traditional forums like the Langolewwo can enhance conflict resolution and collaborative governance, offering valuable insights for policymakers and community leaders seeking to promote inclusive and sustainable development. However, this study is limited by its focus on a single community and may not fully represent the complexities of similar traditions in other regions. Future research should expand its scope to include comparative analyses of diverse cultural practices across rural Eastern Indonesia and beyond, exploring the specific mechanisms through which these traditions contribute to social stability and environmental sustainability. Additionally, longitudinal studies could examine the long-term impact of technological advancements and external influences on the continuity and evolution of such local wisdom. 
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