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Abstract 
This study discusses the thoughts and activism of Mahasiswa Ahlith Tariqah Al-Mutabarah an-Nahdliyah (MATAN) students responding to the radical Islamic movement in higher education. This study focuses on the main issues related to the contestation and strategy of radical Islam in promoting its doctrine to students, as well as analyzing the resistance of millennial Sufis (MATAN) in facing this movement. This study uses qualitative methods, the data was obtained through observation, interviews, and documentation. The study was conducted among MATAN student activists in Surabaya and Malang, Indonesia. Data were analyzed using interactive analysis tools introduced by Miles & Huberman. The results of this study reveal that the radical Islamic movement which places more emphasis on understanding religious texts in a normative, non-contextual way, has led to the construction of the urgency of kaffah Islam in Indonesia. For radical Islam, true Islam must be implemented in the religious, social, and political realms at once. Radicalists fight for Islam to become the ideology of the state. This movement threatens Indonesia's pluralistic, multi-religious social order and threatens the sustainability of the unitary state of the Republic of Indonesia. MATAN exists to promote moderate, substantive Islam. They fight against radical Islamic movements that seek to change state ideology, destroy diversity, and the violent attitudes shown by radical Islam. With a national commitment, MATAN carries out narratives, promotions, and activism for peace, nationality, and humanity.
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Introduction
The millennial Sufi movement, which joined the Mahasiswa Ahlith Thariqah Al-Mutabarah an-Nahdliyah (MATAN), Student Order organization, was born to promote moderate Islam, foster nationalism, and fight against religious radicalism. Millennial Sufis and radical Islamic movements are common phenomena in Islamic activism at Indonesian Universities (Haryani & Lufaefi, 2021). Sufism represents a substantive model of religiosity, while religious radicalism is represented by the Salafi group (Hilmy, 2013), which emphasizes the formality and textual side in understanding religious texts (Weismann, 2009: 267-280). Both schools of thought have competed for public space and the identity of the Islamic movement at Universities (Qodir, 2013; Woodward, et. al., 2013: 58-78).
The contestation of two major currents of the Indonesian Islamic movement, namely substantive and formalist radicalism. Religious radicalism colors the dynamics of Islam in Indonesia today (Afroni, 2016; Fealy, 2004; Van Bruinessen, 2002). This color has caused violence and religious conflicts to increase and become a source of chaos for Indonesia's economic, social and political stability (Lestari & Parihala, 2020; Shuja, 2007; Strickler, 2016). In the name of religious freedom, basic rights to belief, upholding democracy and regional autonomy, they compete to draft religious-based regulations (Feener, 2012). These discriminatory regulations are often considered to be able to damage the values ​​of justice, togetherness, and diversity (Crouch 2007). This religious movement is considered a form of the return of conservative Islam in Indonesia (Sebastian & Nubowo 2019). On the other hand, the development of Sufism, which is oriented towards spiritual teachings, peace and tranquility of the soul, is also vibrant, it seems that urban Sufis (urban Sufism), millennial Sufis (MATAN), and transnational Sufis (Devos & Al-Mallik, n.d.) The contestation and activism of Sufism and formalist-radical movements in the context of Higher Education often result in clashes, contestations, and dialectics. 
This study is important to uncover and analyze the millennial Sufi movement (MATAN) in responding to radical Islamic movements in Higher Education. Religious radicalism is increasingly rampant and dominates public space (Afroni, 2016), even among the millennial generation, radicalism is the most vulnerable element in the spread of radical Islamic propaganda. Based on the results of a survey by the National Counterterrorism Agency (BNPT), it was revealed that 85% of the millennial generation is vulnerable to exposure to radicalism (BNPT, 2020). The rise of religious radicalism among students has given birth to the characteristics of exclusive and pragmatic student movements in several Universities. The State Intelligence Agency (BIN) survey revealed that there are around 10 universities in Indonesia where many students are suspected of being exposed to radicalism (Gunadha & Yasir, 2019). 
This study attempts to analyze the contestation of two movements, Sufi Islam and radical Islam. Unlike Salafi Islam, which upholds religious formalism, the Sufi Sufism movement teaches love, which is oriented towards the substance and spirituality of religious values. From a Sufism perspective, radical actions, sadism, intolerance, and extremism are a reflection of a dry and empty soul due to a spiritual crisis. A spiritual crisis characterized by the inability of individuals to interpret life, values, morals, and attitudes towards God and fellow living beings is the root of radical and intolerant actions. They claim that they and their group are right and that other groups are always wrong. Based on the above thinking, this study is relevant to determine the role and contribution of millennial Sufis in fighting the radical Islamic movement in universities.

Method
This study uses a qualitative approach to explore and understand millennial Sufi responses to religious radicalism among Ahlith Thariqah Al-Mutabarah an-Nahdliyah (MATAN) students in Surabaya and Malang. A qualitative approach was chosen because it allows researchers to gain a deep understanding of the experiences, perceptions, and activities of MATAN students in the context of their contestation and activism against religious radicalism. This approach focuses on the social processes and meanings given by participants to their actions, allowing researchers to capture the complexity of the phenomenon being studied.
The data in this study were collected through three main techniques: observation, interviews, and documentation. Observations were conducted by directly participating in various activities held by MATAN students in Surabaya and Malang. These observations aim to obtain a clear picture of group dynamics, daily activities, and interactions between members in the context of rejecting religious radicalism. In-depth interviews were conducted with key members of MATAN, including organizational leaders, administrators, and active members. The interviews aimed to understand their views on religious radicalism, the reasons behind their involvement in anti-radicalism activities, and the strategies they used in the contestation. Documentation included the collection of various relevant documents, such as meeting minutes, activity brochures, publications, and materials distributed by MATAN. ​​These documents provided additional information that enriched the data from observations and interviews. 
The data that had been collected were analyzed using the Miles and Huberman interactive model. This model involves three main components: data reduction, data presentation, and concluding/verification (Miles & Huberman, 1994). Data reduction was carried out by sorting and grouping relevant data according to the themes that emerged during the research process. Data presentation was carried out by compiling narratives thematically to facilitate understanding of patterns and relationships between data. Concluding was carried out through an iterative process between the data that had been reduced and presented with the theory used in the research. Verification was carried out by ensuring the validity and reliability of the data through triangulation, namely combining the results of observations, interviews, and documentation. By using this interactive model, researchers can compile a comprehensive picture of the millennial Sufi response to religious radicalism as well as the dynamics of contestation and activism carried out by MATAN students in Surabaya and Malang.

Results and Discussion

The Rise of Millennial Sufis and Radical Islam
After the reformation in Indonesia, the Islamic movement rose again, becoming both conservative, liberal, and moderate. Previous relevant studies show the diversity of millennial Sufism studies (MATAN), moderate Islam, and deradicalization. The results of Zulfan Taufik's research (2019) revealed that in Indonesia, the tarekat has become an option in the fight against radical groups that are developing among students (Taufik, 2019: 110-130). A study conducted by Basri & Dwiningrum (2019) revealed that religious radicalism among students is greatly influenced by interactions with networks of radical organizations outside campus (Basri & Dwiningrum, 2019: 84-91). According to Hergianasari (2018), the most effective way to suppress the rate of religious radicalism is the need for policies, programs, strategies, and various deradicalization activities to prevent the influence of radicalism from an early age (Hergianasari, 2018: 45-63). A study conducted by Ahmad and his friends in the Sufi order against religious radicalism in Indonesia. (Ahmad, et.al., 2021: 1-9), revealed that the thoughts and behavior of the Qadiriyah wa Naqsabandiyah in Indonesia are pillars and instruments of resistance against religious radicalism in Indonesia.
The millennial Sufi order cannot be separated from the phenomenon of the Islamic movement. Millennial Sufis have a connection, direction, and organizational movement to achieve quality spirituality and intellectuality within the framework of the spirit of nationalism (Cahyani, 2019). MATAN has a strong foundation, namely tarikat or Sufism, which is the basis of a movement that is purely rooted and not pragmatically oriented (Amin, 2014). MATAN is a millennial Sufism that cannot be separated from Sufism, which has an important role in strengthening the Islamic movement in Indonesia. Sufism narrates a peaceful life based on the purity of the soul. The activities of the Sufis are not only an encouragement to get closer to God, through spiritual cleansing methods, increasing acts of worship, and cleansing oneself with dhikr, but also play a role in socio-political life. The tarikat carried out by students is always following the directions of the murshid or Sufi sheikh (Saimi & Sahrin, 2018; Elmansyah et al., 2019; Tahir et al., 2025).
Although millennial Sufis strictly follow the teachings of the tarekat, they are responsive to the development of contemporary Islam. The return of conservative Islam is marked by the rise of Salafi Islam, which aims to ground Islamic textually symbolically and formally, and also does not escape the response of millennial Sufis. Radicals justify various means, even through violence, to achieve their goals, namely building an Islamic community, state system, and government (Brigaglia, 2019). Sufis have a different movement orientation. Conflicting goals and orientations can trigger clashes between community groups and cause social disintegration (Holland & O'Loughlin, 2010). On the other hand, Sufism, or substantive Islam, is increasingly advanced with the emergence of Sufism movements both locally and globally, such as transnational Sufism (Knysh, 2002; Malik & Hinnells, 2006; Rytter, 2014). In this context, the role of Sufis in the socio-political life of the Indonesian nation is very important (Howell, 2001; Johns, 1995). MATAN seeks to play this role in its Sufi activism. Millennial Sufis, a group of student orders, who join MATAN have an important role, both in terms of history, doctrine, programs, and actions in countering radical Islamic movements in universities. 

Contestation and Movement Strategy: Millennial Sufis vs. Radical Islam
MATAN responded to the radical Islamic movement in various forms. The following is the context and strategy of radical Islam in strengthening its influence on campus, as well as the MATAN Sufism movement in resisting the movement. Based on field data. The campus is a strategic place to spread religious radicalism. This group is considered an easily influenced target because they are still searching for their identity (Osmonova, et al, 2025). In terms of developmental age, students are not psychologically mature. The process of forming an identity is a period of searching, curiosity, and being easily influenced by foreign and new things (Hidayah & Huriati, 2016). Radicals use various strategies. 
The most effective mode they use is to take advantage of the new student admission period. This group seems to be more prepared than other groups to welcome the presence of campus juniors. According to several research results, radical groups use various modes to launch radicalism on campus. The most common mode is to provide boarding houses labeled as Islamic boarding schools, help find accommodation for new students, lend books, provoke intolerant issues in student dormitories, or use places of worship for provocative lectures. Busthomi, one of the MATAN administrators, revealed their strategy: 
“They usually take advantage of the moments of the student general elections (Pemira). They also conduct scientific studies, especially related to the ideology of the movement, campus preaching, new student recruitment programs, including having boarding houses as a base for preaching” (MB, May 2, 2024).
According to Busthomi, student elections are the most appropriate time to seek support and increase influence. This group is trying to control leadership seats in student organizations. Both student councils, the senate, and the student activity units. So far, they have controlled the majority of preaching institutions. By controlling these student institutions, this group is free to spread its doctrine, teachings, and programs. This group has a mission to change the ideology and system of government in Indonesia. 
Regarding the mission of radicals on campus, Muhammad Busthomi’s statement is worth noting: Busthomi said, “There is a 'kaffah' magazine that promotes the caliphate system. There is also a video circulating of a Muslim woman wearing a niqab calling on-campus residents to join in establishing a caliphate state” (MB, May 2, 2024). Busthomi's explanation shows that in Malang, their activities have been carried out openly. They spread the narrative of the failure of the democratic government while offering Islam as the state ideology instead. Regarding this issue, the advisor to the Matan Komisariat UM, Khusairi, revealed:
“The radicals want to replace Indonesia with a caliphate system. They don't like Qunut, Tahilan, and Yasinan. For radicals, these practices are considered the traditions of infidels. They are even destroyed, bombed, or fought because they are considered not Islamic” (MK, May 5, 2024). 
Khusairi's explanation is in line with the information conveyed by Salas and Anas, that in Malang City, many media campaigns against Pancasila. They oppose Pancasila and reject the Republic of Indonesia. Khusairi's view strengthens the results of research that campuses have been infiltrated by ideologies that seek to replace state ideology with religious ideology. 
Muhammad Busthomi (Chairman of PK MATAN Universitas Brawijaya) revealed that radical ideologies have spread to all elements of the academic community, not only among students but also among lecturers. Of course, this condition is dangerous for the condition of higher education. According to him, Gema Pembebasan clearly voices and campaigns for the caliphate as a system of government. Gema Pembebasan assesses that Indonesia is a thaghut country. ReturnTheKhalifah or "return to the caliphate," is one of the jargons they promote. Therefore, the presence of MATAN initiated by Maulana Habib Luthfi is important as a tool to ward off and at the same time protect the integrity of the country. MATAN realizes that there is an important field of da'wah, namely maintaining substantive Islam in the Sufi model, which has teachings of peace, goodness towards all fellow human beings is the main thing in Islam. Akbar, a MATAN activist explained:
“The ideology that wants to fight against the legitimate state. They want to change the foundation and ideology of the state. The Radicals want to disturb the peace, ideology, form, and system of the Indonesian state. They need to be approached, guided, and accompanied persuasively. If it is no longer possible, this group can be handed over to the authorities and resolved legally” (Akbar, June 8, 2024). 
Akbar is aware of the dangers of the ideology of radicals who want to change the state ideology. The mini thighs have penetrated the academic community. Not only students, many lecturers have been exposed long before. Suhardi Alius, Head of the National Counterterrorism Agency (BNPT), once revealed, “Many lecturers intimidate their students by threatening their grades. They will be given bad grades if they do not want to follow radicalism and radical groups.” (Jatengprov.go.id). According to Akbar, the rampant spread of radicalism needs to be addressed carefully. According to him, the presence of MATAN must be able to be a friendly vehicle for preaching. Inviting and not stepping on, including with radical Wahabi ideology, HTI, and other ideologies. They need to be guided and approached persuasively before being resolved legally. For Khusairi, radical groups and people are a field for preaching. Matan and Jatman have a mission to teach friendly, peaceful Islam and instill nationalist values. 
The rise of religious radicalism is certainly a big question mark. Why can this happen, what causes it and why does it also occur among educated people and students? Ainul Aziz (PC Matan Malang) explained the cause: “Having a textual understanding, radical is an action of blaming others, takfiri, and even willing to bomb fellow Muslims." For Aziz, people who are still in the stage of thinking or making mistakes in understanding verses are not considered radical and can still be saved (AA, June 7, 2024). Similar to Aziz's explanation, Muhammad Salas (May 8, 2024) assessed that “radicals understand the Qur'an and hadith textually, without looking at the context (asbab al-nuzul or asbab al-wurud).” However, Ainul Aziz regretted that “those who call for the enforcement of sharia and the caliphate system in the country are people with minimal religious knowledge, they misunderstand. Aziz said “those who call for the enforcement of sharia are those who in terms of education and religious understanding are still minimal. Those who campaign for the enforcement of Islamic law and the caliphate system are people who have limited religious knowledge.” (AA, 2024). 
The radical Islamic movement is fighting to degrade the unitary state of the Republic of Indonesia, criticizing Pancasila, the democratic system and trying to replace it with a religion-based ideology, always causing chaos. The foundations of the nation agreed upon by the founders of the nation are shaking. In this context, MATAN is trying to maintain it by strengthening and spreading religion as a strengthener of the nation, a moderate attitude as a spirit of social interaction, and spreading the spirit of humanity among fellow citizens.

MATAN’s Response to Religious Radicalism
Radical groups in the context of this study can be grouped into three categories. This category refers to a study conducted by Alexander et al. (2021), namely: First, takfiri groups. They assume that groups other than themselves are infidels or heretics. This assumption applies not only to non-Muslims but also to fellow Muslims. As long as they are different, they are judged infidels. Different views, whether in terms of the main or the branch, are immediately considered infidels. Takfiris are radical in belief. Second, jihadist groups. This group fights to achieve its goals, even if it means killing others in the name of Islam. This group justifies murder without a clear legal reason and is not justified by Sharia. This model of jihadist group is categorized as radical in action. Third, groups of religious ideology fighters. They want to change the state ideology by establishing an Islamic State or caliphate system. They deny the national commitment that the nation's founders have built. Their activities damage the building of nationalism. This group is radical in politics (Alexander et al., 2021). In the field, the practice of radicalism combines the three categories in an integrative manner. They accuse infidels and heretics, kill, and at the same time fight to replace Pancasila. 
MATAN's response to radical thoughts and movements in higher education is carried out through various activities. The activities of millennial Sufis include: carrying out and understanding the substantial or isoteric aspects of religious teachings, studying the Kitab Kuning, “yellow book”, and building inclusive intellectualism; carrying out Millennial Sufi Suluk: approaching Allah, loving others. In the context of this study, important findings regarding the rejection of religious radicalism are presented in the following review, specifically encouraging religious substance, rejecting religious formalism, and accelerating the mainstreaming of moderation to stem religious radicalism.

1. Substantive Religion, Rejecting Religious Formalism
MATAN, like the Sufi teachings practiced by other Sufi orders, prioritizes the esoteric aspects of Islamic teachings. They also make the teachings and behavior of compassion, tolerance, and positive thinking towards others a priority in social relations (Nasution et al., 2025). The compassionate and tolerant behavior possessed by MATAN members becomes an important energy in reducing, preventing, and resolving radical behavior. With the provision of these teachings, the MATAN group in social activities on campus can easily respect both physically and mentally, to live side by side, build social, cultural, economic, religiouis, and political harmony. MATAN prioritizes morals and an attitude of humility, building empathy and sympathy for others. For MATAN, disputes, violence, or conflict cause damage to the heart, damage to social relations, and damage to the relationship between God and the universe. 
The path taken by MATAN in dealing with social problems, whether in the form of violence, conflict, radicalism, or terrorism is with a soft approach. Experts divide the deradicalization approach into two, soft and hard. The solution through education, mentoring, helping hand, being loved, fostered, guided with gentle advice is the soft path. This path is taken by millennial Sufis. This "soft" approach and attitude can return radicals to the holy path, regret their violent actions and actions, and return to good, noble, and dignified activities (Sumantri & Dahwadin, 2020).
The teachings of Sufism, as believed and followed by the MATAN organization, are illustrated by Robert Frager (1999). Sufis believe that every religion has a basic truth, and all religions have the same essence. It's just that the apostles, prophets, and leaders of each religion are different. Frager describes it as light that illuminates and penetrates every inch, expanse, and corner of a room. The MATAN community believes that Allah is the source of all light and goodness. The lights of “truth, goodness, and humanity” can indeed manifest in different forms, but the flow of light comes from the same source, namely the luminous Being (Ahmad et al., 2021; Riadi et al., 2025). Placing Allah as the source of truth also has an impact on MATAN's attitude towards the truths believed by other groups.
With the basic beliefs above, there will be no claims of truth, while other groups are considered wrong, infidels, heretics, and need to be re-Islamized. Frager provides a clearer picture. Like in a room full of various lights, a person will never be able to distinguish one by one. Substantially, the lights are the same. Each comes from the same source of energy. However, the MATAN group also does not deny that the levels of truth also vary, like light. Some are stronger and brighter than others. However, the Sufis view that the quality of light is equally important and comes from the same source (Frager, 1999). This teaching forms the basic belief of MATAN in living social, economic, and political life in the context of national life. MATAN emphasizes the importance of the substantive side in acting and being religious over the formalism aspect of religion.

2. Moderation Campaign, Rejecting Religious Radicalism
Campuses have become a place for the cultivation, seeding, and development of religious radicalism movements. In universities, both Surabaya and Malang, campuses are experiencing symptoms of the growth of “conservative Islam,” which is also called the transnational Islamic movement. They spread an exclusive understanding of religion. Justifying violence or radicalism to achieve goals. Tri Nuke Pujiastuti, a LIPI researcher, said that based on his research, the mode used by radical organizations in recruiting their cadres is through discussions and approaches with student organizations on campus. This organization is close to and affiliated with ISIS. According to him, their target group is student organizations, especially non-religious universities. In line with Nuke, Wildan & Muttaqin (2022) said that although the volume of fundamental radical groups has decreased, they are still spread across many entities including educational institutions, schools, and also Islamic boarding schools (Wildan & Muttaqin, 2022). 
Due to the widespread influence of radicalism that has occurred, several programs have been designed by MATAN Surabaya to reduce and combat radicalism. They fight through counter-narratives, in an effort to internalize the values ​​of Indonesian diversity, with a non-violent spirit. In a more practical realm, MATAN Surabaya forms certain strategies that are carried out through education, both formal and non-formal. MATAN Surabaya also builds partnerships with various parties, especially with campuses. Fillah, a member of MATAN Surabaya said:
“We are facing a group that feels they are right. They call themselves Islam in its entirety. Islam regulates matters of religion, politics, and civilization, including managing the government system. This belief is the cause of this extreme group wanting to change the social order, the state order, according to Islamic teachings, according to the Qur'an. The democratic system wants to be replaced by the caliphate model. The Pancasila ideology is replaced by the Qur'an. The unitary state of the Republic of Indonesia wants to be changed into an Islamic state.” (Interview, A Fillah, 2024).
Radical Islamic groups not only have a “Kaffah Islam” view, but they also try in various ways to influence and spread their teachings. This group believes that the conditions of poverty, injustice, and the destruction of the Indonesian state are due to a man-made government system. On that basis, they also try to change conditions that are 'un-Islamic' into Islamic ones. "For them, it is urgent to try to carry out ‘jihad’ to suit the targets of radical groups. The phenomenon of radicalism on the Surabaya campus is described by Nassrillah (2024) as a link between thoughts and actions. Nassrillah said, “A person will think radically first before committing acts of violence or acts of terror. Radicalism is an ideology that wants drastic change through violence. Its spread in the current era is growing very massively, especially on social media. Radicalism will not remain silent when seeing anyone who opposes its ideology. Therefore, these people always have a way to bring them down. Some of them are through hate speech, hoaxes, and sensitive issues that are created. So that their presence has greatly influenced society, which will later make it easier for them to spread their propaganda.” (Nassrillah, 2024). 
According to Sirodj (2021), the terrorist movement cannot be separated from the teachings of Wahhabi and Salafi. Both are the entry points for radical movements and terrorism. They have justified the murder of groups that have different religious views. Indeed, there are some acts of murder in the name of religion that are permitted by law. There are several countries that justify murder in the name of religion. Research conducted by Alexander et. al., (2021) on 12 countries where violations of religion are legally punishable by death. However, terrorism, violence, and even murder under the pretext of religion carried out by radicals are not included in that category (Alexander, et al., 2021). 
Prevention of radicalism can be discussed through proper education. The results of a study conducted by the Indonesian Institute of Sciences (LIPI) recommend the importance of preventing radical movements from spreading and getting bigger. The study conducted by Nuke shows the need to be vigilant against radicalism thoughts and movements. According to him, they move and spread extremist ideology through social media. They utilize the great potential of social media to spread their ideology and influence the wider community, especially young people and students with radical doctrine (Pujiastuti, Republika, 2016). 
MATAN upholds the teachings of Sunni Islam, which prioritizes moderate understanding in religion. The results of Arifinsyah's (2020) research show that the path of religious moderation is an important instrument in the deradicalization program. According to him, religious moderation can: First, give birth to a natural awareness for humanity to do good naturally, live harmoniously side by side with others amidst heterogeneity, eliminate cultural barriers based on cultural identity, and plural religion, and live as a nation. Second, moderate attitudes and behavior prioritize social ethics, friendliness, politeness, compassion, and upholding human dignity based on essential religious principles, on the basis of universal morals and ethics. Third, religious moderation seeks to maintain national commitment. Fourth, Religious moderation contains the spirit of tolerance, anti-violence, justice, balance, and upholding human values. Fifth, religious moderation is the key to managing a diverse Indonesian society, consisting of various ethnicities, languages, races, religions, and so on. Religious moderation is a significant capital to constructively manage relations between religious communities. It is an important energy in creating harmony in all aspects of life (Arifinsyah, 2020; Dalimunthe et al., 2025).
MATAN tries to be a bridge between two extremes. In responding to the majority of students, millennial youth who have the potential to have radical thoughts and actions, and have intolerant aspirations due to pressure, influence, and high penetration of exclusive Islamic teachings, MATAN builds moderation. MATAN teaches religious moderation in the form of tolerance with other groups, commitment to the concept of the Indonesian state, avoiding violence, and accommodating culture. MATAN's teachings of moderation have an impact on the awareness of ISIS and HTI sympathizers, internal and external conflict zones, and the emergence of sympathizers from outside MATAN. ​​MATAN's teachings of moderation align intellectual and spiritual elements for a balance of thinking and acting in order to reject radicalism.
The lack of tolerance possessed by radicals has the potential to belittle different groups (van Prooijen et al., 2015). The tolerant attitude of millennial Sufis towards different religious groups, thoughts, schools of thought, and communities can overcome psychological barriers for Sufis in social interactions. Tolerance, including towards non-Muslims, can overcome socio-psychological barriers and facilitate reconciliation with different groups. A study conducted by Zaduqisti et.al., (2020) shows that a moderate attitude can pave the way for Muslims to have a positive attitude towards peace and reconciliation with non-Muslims. Thus, the love, moderate attitude, and defense of millennial Sufis can be positive energy in weaving peace.

Conclusion
Based on the findings and analysis above, this study produces important notes. The millennial Sufis affiliated with the MATAN organization are fighting the radical Islamic movement. Radical Islamic groups expand their networks, influence, and preaching through halaqahs and small circle studies. This group uses the new student admission period as a recruitment event for participants. Their main target is students who have a religious spirit but minimal Islamic knowledge. The doctrine carried by radical Islam is Islam kaffah. Islam din, dunya, wa daulah is the most popular jargon. Islam contains all aspects of life. If this doctrine is implemented, there will be clashes with the understanding of the MATAN Millennial Sufis. The teachings of the integration of Islam and the state have implications for the struggle that is carried out consistently to replace the Pancasila ideology with Islam or the Qur'an. They also fight for the caliphate system and are oriented towards establishing an Islamic state. Various patterns are carried out starting from distributing brochures, demonstrations, training, outbound, camping, religious studies and using social media. In the field, there are clashes, tugs of war and also heated debates. In this context, radical Islam becomes a threat to the sustainability of the unitary state of the Republic of Indonesia. 
MATAN's response to the rampant and widespread religious radicalism movement on campus is carried out by referring to the main objective of the organization's establishment. MATAN was born to spread the teachings of Sunni Islam within the framework of the Republic of Indonesia. MATAN carries out a counter-movement to protect and maintain Sunni Islam through the study of yellow books that are based on the principle of diversity of views to build inclusive intellectualism. Based on contextual Islamic studies, MATAN offers substantive-isoteric religion. Technically, MATAN counters the discourse developed by radical Islam through the mass media, social media, and also seminars that carry the themes of Islam, Indonesianness, and nationality. Through studies and religious studies, MATAN tries to balance the intellectual and spiritual aspects of the unity of the Republic of Indonesia. Through moderate principles in all aspects, MATAN tries to build a balanced relationship between humans and God, between each other, and with the universe. With the teachings of getting closer to Allah, compassion, and loving others, MATAN opposes all violence and radical actions, whether radical in belief, action, or politics. 
Millennial Sufis who join MATAN realize that radical Islam is a threat, not only to the MATAN organization but also to the sustainability of the nation-state. For MATAN, the multicultural, racial, ethnic, and religious country of Indonesia needs to be managed carefully and intelligently. To maintain the Unitary State of the Republic of Indonesia, MATAN consistently strives to present and strengthen national commitment, fight against all thoughts and acts of violence, build tolerance, and be friendly to local culture. In this way, MATAN responds to the presence of radical Islam on campus as a challenge and threat to the future of Islam, the state, and the Indonesian nation.
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